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Magic in SlaviaOrthodoxa:TheWritten Tradition

ROBERTMATHIESEN

I. Introduction

Ethnographersandfolklorists interestedin theOrthodoxSlayshavelongbeen
awareof the rich oral traditionsof magic in thatpart of the world, andhave
beencollectingandstudyingtextsof magicalfoildore for well over a century.
Particularlyvaluablearetheextensivecollectionsof EastSlavic folk incanta-
tionspublishedlongagoby L. Majkov andby N. Vinogradov,but SouthSlavic
materialsare alsoavailablein quantity.1

Philologistsandhistorians,in sharpcontrast,havepaid little systematic

attentionto the correspondingwritten traditionsof magicandthe occultsci-
encesamongthemedievalOrthodoxSlays.Somemagicaltextshavebeenpub-
lished,andothersstudied,but alwaysonly in passing,by scholarswho were
pursuingotherinterests,suchasdescribingmanuscriptsoreditingtextsfor the
historical studyof literature, language,the Bible, liturgy, churchhistory, the
sciences—inshort,of anythingandeverythingexceptmagicin its own right.

Thisneglectof magicas a subjectof scholarshipis only partly theconse-
quenceof a kind of rationalistic or scientific distastefor magic itself, or of
discomfortin the presenceof magicianswho took their magicseriously.It is
alsodueto the intractability of themagicaltextsthemselves.

1 L. Majkov, “Velikorusskiezaklinanija~’ZapiskiRusskogogeografi~eskogoob-

~~estvapoOtdeleniju~tnografii2 (1869),417—580,747—48;Nikolaj Vinogradov,Zago-
vory, oberegi,spasitel’nyemolitvy i pro~. Zivaja starina,Dopolneme(St. Petersburg,
1907—10).There are convenientsurveysby JosephL. Coarad: “Magic Charms and
HealingRitualsinContemporaryYugoslavia~’SoutheasternEurope/L’Europedusud-
est10.2(1983),99—120; “BulgarianMagicCharms:Ritual,Form,andContent~’SlEE]
31(1987).548—62; “RussianRitual Incantations:Tradition,Diversity,andContinuity,”
SIEEJ33(1989),422—44.
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Somefew magical texts seemto havebeenwholly lost, andare now
knownonly by name.2Otherssurviveonly in very latecopies,oftenthework

of scribeswho poorly understoodthetextsthey werecopying,or who altered
them to suit the views andtastesof the agein which they lived andworked.
Modem editors,too, usuallylack am insider’s understandingof magicaltexts
andusuallyhavenothadmuchexperiencewith thepracticeswhichthesetexts

treat. Many of thetextsthathavebeenpublishedare anonymousor pseudepi-
graphicandoffer little evidencefor the timeandplaceof theirorigin. In addi-
tion, many are what textual critics referto as “wild texts~’ that is, texts that

scribesfelt freeto alter atwill or whim as they copiedthem. It is not easyto
determinethe stemmaticrelationsbetweenthe extantcopiesof a wild text.
Thus an editor who wishes to edit a wild text of any length mustovercome
greatdifficulties andmayperhapsbeexcusedif hedecidesto tumhishandto
an easiertaskinstead.

As a resultof all this thereis still no publishedcorpusof all the magical
andocculttexts copiedby the medievalOrthodoxSlays.Indeed,thereis not
evena singlepublishedsurveyof theknown materialsfor sucha corpus.It is
the simpleaim, therefore,of this paperto providea preliminaryoverview of
thewhole writtentradition of magicandtheoccult scienceswithin SlaviaOr-
thodoxa,that is, within the world of the Orthodox Slaysduring the middle
ages.

II. TheTerm“Magic”

Let us say, first of all, whatwemeanby “magic.” We do not wish to limit the
termto “using spellsand incantationsto control the forcesof nature~’as the
skepticJamesRandionceput it.3 A broaderdefinitionwill provemoreuseful

2 Severalof the OrthodoxSlavicdefinitions of thecanonof Scriptureincludeat

theirendalist ofrejectedorhereticalbooks,mostofwhichseemto bebooksof magic
(seesection111.1 below).Someof thetitles in this list arenot nowknownto beextant,
e.g., Putnik and Volxovnik. SeeA. I. Jacimirskij,Bibliografi~eskijobzorapokrifov v
ju~no-slavjanskoji russkojpis‘mennosti(spiskipamjatnikov),I: Apokrifyvetxozavetnye
(Petrograd,1921), 1—75; N. A. Kobjak, “Indeksy otre~ennyxi zapreicemnyxknig v
russkoj pis’mennosti~’Drevnerusskajaliteratura: Istocnikovedenie:Sborniknaucnyx
trudov, ed.D. S. Lixa~ev(Leningrad,1984),45—54.

3 JamesRandi,“The Role of Conjurorsin Psi Research~’A Skeptic’sHandbook
ofParapsychologyed.PaulKurtz (Buffalo, 1985), 339—56(at342).
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for our purposehere. In particular,we shall regarddivination as a klnd of
magic.

Thequestionof how to definemagicis anold andvexedone,andwewill
notbeableto answerit fully here.As a rule, scholarshavetried todefinemagic
in contrastto suchthingsas religion,science,technology,or medicine.There
is much to be said for this approach,sincetherewas a time whenno sharp
distinctionsweredrawnamongtheseseveraldisciplines,andfor centuriesaf-
terwardtherewere largeareasof knowledgeandpracticewherethey all over-
lappedoneanother.

In the beginningthe Greekshada word for magic, and thatword was

mageiaMageiawas thespecialexpertiseof the magoiand themagoi were
originally a tribeor a peoplein the landsof theMedesandthePersians.Leg-
endclaimedthat the sageZoroasterwas a memberof this tribe andthe first
magosof themall in thesecondarysenseof theterm, that is, a mageor magi-
cian.He, it wassaid,wasthefirst teacherof the religionandthehighor hidden
sciencesthat werepracticedby the Greeks’ mostformidableenemy,namely,
thePersianEmpire.Thus mayeiaoriginally referredto thereligion,themagic,
and the scienceof one’s enemies,and so it could easilybecomea term of
reprobation.Subsequentlyboth theGreeksandtheRomansusedthewordto
referto anythingalienor subversiveorreprehensiblethat usedhiddenor super-
naturalforces and thusfell beyondthe understandingor comprehensionof
ordinarypeople.By a veryslightshift in meaningit couldalsobeusedto refer
to anyfalseor evil religious orparareligiouspractices.

As falseor evil practice,it eventuallycameto contrastwith theourgia,a
form of magicalreligion cultivatedby certainNeoplatonistsfrom thesecond
centuryA.D. onward.4This positiveterm echoesboth thelogiaand thauma-
tourgia, beingin oppositionto the formeras practiceto theory, and to the
latter as holy practiceto merewonderworklng.On theotherhand,somede-
fendersof magicinsistedon retainingmageiaasa positiveterm,in opposition
to goeteiaas goodpracticeto evil.

Science and technology,of course, took shapeas distinct spheresof

4 GeorgLuck, “Theurgy and Formsof Worshipin Neoplatonism~’in Religion,
Science,andMagic in Concertandin Conflict, ed.JacobNeusner,ErnestS. Frerichs,
and PaulVirgil McCrackenFlesher(New York-Oxford, 1989), 185—225;SarahIles
Johnston,HekateSoteira:A StudyofHekate’sRolesin the ChaldeanOraclesandRe-
latedLiterature,AmericanClassicalStudies21 (Atlanta, 1990).
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knowledgeandpracticemuch,muchlater. Weall know themainlines,at least,
of the way in which scientifictruth cameto beregardedas a differentkind of
knowledgefromreligioustruth, andasakind of knowledgethatrestson differ-
ent foundations—onobservationandexperimentasopposedto divine revela-
tion. In eachcase,of course,oneputsforth propositionsthat are true or false
(as logiciansuse theseterms),andfrom thesepropositionsone then deduces
manyothersby theprocessesof logic. Thedifferencehingeson how onedeter-
minesthetruth or falsity of suchpropositionsin thefirst place.

What may be less well known is the similar processby which applied
scienceor technologycameto beregardedas differentfrom magic.This long
history wasthesubject of Lynn Thomdike’sgreatwork, A History ofMagic

and ExperimentalScience,publishedin eight substantialvolumesover the
courseof thirty-five years.5Here,too, observationandexperimentwere the

foundationson which thewall wasbuilt that eventuallyseparatedtherealmof
appliedscienceandtechnologyfrom thatof magic.

It shouldalsobe notedthat bothtechnologyandmagiccanbepracticed

withoutanyexplicittheoryfor theirpractice.Theycanexistwholly aspractical
activities, whereone follows certain directionsin order to attain somegoal;
andthesedirectionseitherwork or do notwork, asmaybe thecase.It isjust
aseasyto testa setof directionsby observationandexperimentas to testa set
of propositions.Magicandtechnologymay,butneednot,entailonly“knowing
how to”; religion andsciencealwaysentailacertainamountof “knowing that”
alongsideof their “knowing how to.”

In sayingthat scienceandtechnologyreston afoundationof observation
andexperiment,andthuscanbe testedempirically, wedo notwishto saythat
religiousor magicalclaimsareneverempiricallytestable.Thehistoryof world
religions is in fact littered with many empirically testableclaims that were
made,andthen foundempirically wanting (for example,propheciesthat the
world would endat somespecificdatemow long past).Nor is it very hardto
find historical magicianswhosespellsdid not work. We merelysay that the
claims of religion andmagicneednotbeempirically testable.

Suchconsiderationsleadus to proposethat scienceand technologyare
distinguishedfrom religion andmagicin that theclaimsof theformerareem-
pirically testable—withour greatermodemsophisticationwemight mow say

5 Lynn Thorudike,A History of Magic and ExperimentalScience(New York,
1923—58).
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Table1. Defining Featuresof Science,Technology,Religion, andMagic

Theclaims of Science Technology Religion Magic

are:
Empirically Testable + +

True/FalsePropositions -I- +

that theyare empiricallyfalsifiable—whereastheclaims of the latterneednot
havethis property.In semioticterms,theformerare markedfor theempirical
testability or falsifiability of their claims, whereasthe latterare unmarkedin
that respect.6

Similarly, we would proposethat scienceandreligion aredistinguished
fromtechnologyandmagicin that theformermakeclaims in the logical form

of propositionsthatmay be true or false,whereasthe latter neednot do so.
In semioticterms,theformer are markedfor making claims in the form of
propositionalstatementswith truth-value,whereasthelatter are unmarkedin
thatrespect.

Thiscanbeset outas a table(Table 1).
Here it is sciencethat is doubly marked,themostnarrowly specifiedof

the four categories.Religion andtechnologyare specified by a singlemark
each.Magic is the wholly unmarkedcategory,the residueclassleft after the
otherthreecategorieshavebeendefinedandhavetakenshapeas organizeddis-
ciplines.7

Residueclassesneednothaveanypositivedefiningcharacteristicsof their
own, but may be merely a kind of classificatory“leftovers?This is why it
seemsimpossibleto definemagicin any positive terms.However,as the ar-
chaeologistsamongus know, residuesalsomeritseriousstudy,andoftenrepay

it mostgenerously.8

6 Forthis terminologyseeRolandBarthes,ElementsofSemiology,trans.Annette

LayersandColin Smith(NewYork, 1967),76—78.
7 The problemsconnectedwith the definition of magichavebeenmost pro-

foundlyexaminedby StanleyJeyarajaTambiah,Culture, Thought,andSocialAction:
AnAnthropologicalPerspective(Cambridge,1985), 1—86, 123—66; idem,Magic, Sci-
ence,Religion,andtheScopeofRationality(Cambridge,1990).

8 Thereis now a branchof archaeologydevotedto the remainsof magic and
ritual: seeRalphMerrifield, TheArchaeologyofRitual andMagic (NewYork, 1987).
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III. TheExtantMagicalTexts

Thewritten magicaltextsthathavesofarbeendiscoveredfall largelyinto three
classes:(1) individualcharms,spells,incantations,andmagicalprayers,includ-
inginscriptionsonamulets;(2) divinatorytextsof severalkinds;and(3)herbals
that containelementsof magicalherbalism,andothertextsof naturalmagic.

Thereare also a few textsthat are occult in the broadersense,although
not preciselymagical,and that thereforedo not fall clearly into one of these
threeclasses.Amongthe latteristheLaodiceanEpistle, whichI view asessen-

tially a systemof cryptographyappendedto abrief accountof thepremisesof
a ratheridiosyncratictheology.9

Mostof thesewrittentextsaretranslationsfrom Greekintooneoranother
typeof ChurchSlavonic,but someof themseemto havebeentranslatedfrom
otherlanguages,anda veryfew maybeeitheroriginal compositionsor written
copiesof oral charmsfrom Slavic folk magic.10

Themajorityof thesemagicaltextsin ChurchSlavonicweretranslatedin
the broad contextof the liturgy of the Slavic Orthodoxchurches,or at least
havebeenpreservedin that context.That is, mostof the charmsandmagical
prayers,aswell as someof thedivinatorytexts,havebeenpreservedin liturgi-

cal or biblical manuscripts.11Since the samekinds of text in Greekseemto
occurin the samekinds of Greekmanuscripts,suchmagicaltextsmay some-

9 M. Speranskij,Tajnopis’vjugo-slavjanskixi russkixpamjatnikaxpis‘ma, En-
cildopedijaslavjanskojfilologii 4.3 (Leningrad,1929),103—7, 114—15; N. A. Kazakova
andJa. S. Lur’e, Antifeodal’nyeereticeskiedvifenzja na RusiXIV—nacalaXVI veka
(Moscow-Leningrad,1955),256—76. There is a largebody of scholarly literatureon
the LaodiceanEpistlewhichneednotbecitedhere.

10 Most of the 125 incantationsin the OlonetskSpellbookappearto derivefrom
Russianfolk magic.This remarkablemanuscript(48ff, written ca. 1625—50) wascare-
fully describedandpublishedby V. I. Sreznevskij,Opisanierukopiseji knig,sobrannyx
dlja AkademiinaukvOloneckomkrae (St. Petersburg,1913),196—202,48 1—512; see
alsoElenaEleonskaja,“Vredonosnyezagovory:Tri zagovoraiz Shornika17-goveka~’
Slavia7 (1928—29),934—39.A fewothersuchmanuscriptsareknownto exist,butthey
are no older thanthe late 18th centuryand are much briefer: in addition to Majkov,
“Velikorusskie zaklinanija~’ and Vinogradov,Zagovory,seeV. I. Sreznevskij,“Otcet
Otdelenijurusskogojazykai slovesnostio poezdkev Vologodskujuguberniju~’Izvestzja
Otdelenzjarusskogojazykai slovesnostiAkademlinauk 7(1902),2, 232—72; 4, 128—
245 (at 186, 188,235—45).

11 Eventheglagolitic EuchologiumSinaiticum,probablywritten in the 11thcen-
tury, containsa numberof prayerswhichmight beviewedasmagical,for example,the



Magic in SlaviaOrthodoxa 161

timeshavebeentranslatedwithoutanyspecialforethought,as part of the on-
going large-scaleprocessof translationandredactionof liturgical andritual
texts.This process,we know, beganwith ConstantineandMethodiusaround
863 andcontinuedamongtheOrthodoxSlaysthroughoutthemiddle ages.15

Smallergroupsof textsmay havebeentranslatedin othercontexts,of
course;oneobvious examplemay be the inscriptionson amulets,a few of
which arequite earlyexamplesof writing in theCyrillic alphabet.The oldest
of thesemayhavebelongedto GrandPrinceVladimir Monomaxandhavebeen

madein thelateeleventhcentury:this is thegoldamuletfrom Cemihiv.13

1. Charms,Spells,Incantations,andMagicalPrayers

Thesearetheonly texts,of all thosethatweshallsurveyhere,which meritthe
term“magical” in the verystrictestsenseof theterm,wheretheovertpurpose
is to control bothnatureandone’s fellows, andthe meansof that control are
words andgesturesalone.

Let us remind ourselves,at theoutset, that our commonsharpmodem
distinctionbetweenreligion as actsof humble supplicationandmagicas acts
of proudcommandis preciselythat—amoderndistinction,andonemorechar-
acteristicof westernthan easternEurope.Its roots lie in thereformingmove-

Prayerof St. Tryphonagainstinsectsthat mightharmvineyardsandfields (fol. 59): see
RajkoNahtigal,EuchologiumSinaiticum:starocerkveno-slovanskiglagolskispomenik,
Akademijazinanosti in umeanostiv Ljubljani, Filozofsko-filoloiko-hisaoricnirazred,
dela 1—2 (Ljubljana, 1941—42),II, 151—54).Similartexts in liturgical manuscriptsare
discussedby I. Ja.Porfir’ev, “Apokrificeskiemolitvy po rukopisjamSoloveckojbiblio-
teki~’ TrudyCetvertogoarxeologiceskogos”ezda v Rossii,byvsegovKazani, s31 zjulja
po l8 avgusta1877goda(Kazan,1891),II, 1—24 (separatelypaginated);A. I. Almazoy,
“K istoni molty na raznye slucai (zametkl i pamjatniki) Letopis’ Istoriko-
filologiceskogoobscestvapri Novorosszjskomuniversitete6 [= Vizanaiskoeotdelenie
31(1896),380—432;5. Rozanov,“Narodnyezagovoryv cerkovnyxTrebmikax(k istorii
byta i mysli)~’ Sbornikstatejvcest’akademikaAleksejalvanovicaSobolevskogo,Sbor-
nik Qadelenijarusskogojazyka i slovesnostiAkademiinauk 101.3 (Leningrad,1928),
30—35.

12 ForanexcellentgeneralaccountseeA. P. Vlasto,TheEntryof theSlaysinto
Christendom:AnIntroductionto theMedievalHistoryof theSlays(Cambridge,1970).

13 B. A. Rybakov, Russkiedatirovannye nadpisi XI—XIV vekov, Arxeologija
SSSR: Svod arxeologiceskixisaocnikov,E 1—44 (Moscow, 1964), 19—20, p1. xxxiv:
1—2; T. V. NikolaevaandA. V. Cemecoy,Drevnerusskieamuleay-zmeeviki(Moscow,
1991).
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mentsof latemedievalCatholicism,andits full bloom occurredduring the
ProtestantReformation,as StanleyTambiahhas so decisivelyshown; modem

historianswho still opposereligionto magicon this basisarejustmaking un-
examineduseof arelic of sixteenth-centuryecclesiasticalpolemics.14Weshall
notusethis relic here.

Thus it becomesveryhard, perhapsimpossible,to decidein every case
whethersometext is religious ormagical.A veryfew of thetextsthatwe shall

treatheremakeno referenceto Godor anysaint,or to theChristianreligion:
these,indeed,mayberegardedasmagical,andmayunhesitatinglybelabeledas

charms,spells,or incantations.Also, therearemanyprayersthatdo not attempt

evento influencenatureorone’s fellows,let alonecontrol them,but aregratu-
itousactsof devotion.However,therearemanytextsthataimatinfluenceorcon-
trol, andyet alsohavereligiousreferences;andtheirstatusiswhollyambiguous.
Wemayperhapstermthem“magical prayers~’but if wedo so, werisk giving
offensetobelieverswhousesomeof themin waysthatarefully approvedby the
Orthodoxchurches.In Orthodoxy,rather,the line appearsto bedrawnsharply
betweenapprovedandrejectedprayersofthis class,andonly thelattermightbe

thoughttomerittheterm“magical~’ whichistakenasatermof reprobation.
However,in theveryfew caseswhereamedievalOrthodoxSlavicchurch-

man condemnsor rejectsa specific text or groupof textsthat belongto this

class,hedoesso on thegroundsof heresy,not magic. Thus theearliestform

of the anonymoustext On the True Booksand the False(0 knigaxistinnyx

i lofnyx) concludeswith thefollowing remark:13 ‘And thepriests havefalse
writings in their Euchologia, like the badPenitentials(Nomokanony)andthe
falsePrayersfor theFevers.Hereticshaddistortedthetraditionsof theHoly
Apostles,writing falsewords to deceivethevulgar; but theCouncil investi-

gatedthemandcleansedthemandcursedthem.”
Virtually the samewordsareincludedin the later,muchamplifiedredac-

tionsof this text, two variantsof which areattributedto theRussianmetropoli-
tansKiprian andZosimus;onecompositeredactionreads:16

14 Tambiah,Magic.
15 A. N. Pypin, “Dlja ob’jasnenijastat’i Q loimyx knigax~’ Letopis’ zanjatzjAr-

xeograficeskojkommissii, 1 (1861), 1—55 (at 27). For the manuscriptsof the earliest
form of this text, seeJacimirskij,Bibliograficeskzjobzorapokrifov, 6—9.

16 Pypin, “Dlja ob’~jasnenija~’41 (with variantreadingsfrom severalmanuscripts
incorporatedinto his text).
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And in their Euchologia, amongthe Divine Writ, the stupidvillage
priestshavefalsewritings—sownby hereticsfor thedestructionof ig-
norantpriestsanddeacons—thickvillage manuscriptsandbad Peni-
tentials(Nomokanony)andthefalsehealingPrayersfor theFeversand
for infectionsandfor sicknesses.And theywrite fever letterson pros-
phoraeandon apples,becauseof sickness.All thisis doneby theigno-
rant,andtheyhaveit from theirfathersandforefathers,andthey perish
in thisfolly. Hereticshaddistortedthetraditionsof theChurchandthe
Canonsof theHoly Apostles,writing falsewords.

Elsewhere,in oneor anotherof theseamplifiedredactions,we also find
someor all of the following condemnedas false andheretical: The Seven
Daughtersof Herod which are wrongly called Fevers, The Namesof the

Angels. The SeventyNamesof God, The Letter from HeavenaboutSunday,

Jesus’Letterto King Abgar~ “all sortsof hereticalspells” (“kobi vsjakie ere-
ticeskie”) and“alsootherspellsabouttheMartyrsandabouttheAnnunciation,
which are hereticalwritings” (“tako~dei prociekobi o Mucennikaxi o Bla-
goveicenii,e~esut’ knigi ereticeskie”).17

Thusit appearsthatthecategoryof “magical” textsin thewritten tradition
of Slavia Orthodoxamay be a scholars’ construct,andmight not correspond
to any categoryof texts commonly recognizedby the medieval Orthodox
Slays.This questionneedstobe investigatedfurther.

Thenumberof extantcharrms,spells,incantations,andmagicalprayersis
surprisinglylarge.We cando no morethan briefly list someof themajortexts
andtypesof textsthatbelonghere.16

17 Jacimirskij, Bibliograficeskzjobzorapokrifov, 9—28, for the manuscripts;and
for the texts, 44—45 (#44), 46—47 (#54), 50—51 (#62—63),56—59 (#76-80), 70—71
(#111), 72—73 (#114). SeealsoPypin, “Dlja ob’~jasnenija,” 32—46; Kobjak, “Indeksy,”
50—54; Bon’o Angelov, “Spiskat nazabraneniteknigi v staro-bulgarskaaaliteratura~’
Izvestzjana Instituta zaBalgarskaliteratura 1(1952),107—59.

18 A. N. Pypin, Lofnyei otrecennyeknigi russkoj stariny, Pamjaamikistarmnnoj
russkojliteratury, izdavaemyegrafomGrigoriemKuielevym-Bezborodko3 (St. Peters-
burg, 1862), 150—53, 167—68; Nikolaj Tixonravov, Pamjatniki otrecennoj russkoj
literatury (Moscow, 1863), II, 11—17, 3 14—22, 339—46, 35 1—60; Porfir’ev, ‘Apok-
rificeskie molitvy”; A. I. Jacimirskij, “K istorii loimyx molitv v juimo-slavjanskoj
pis’mennosti~’ IzvestzjaOtdelenijarusskogojazyka i slovesnostiAkademiinauk 18
(1913), 3, 1—102; 4, 16—126; W. F Ryan,“Solomon,SATOR, Acrostics,andLeo the
Wise in Russia~’OxjSlPap,n.s. 19 (1986), 46—61. Seealso the referencesin notes
10—11 above.
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— lists of epithetsor namesfor God (usually72 in number)andfor theVirgin
Mary

— praisefor thecross

— prayerto the archangelMichaelfor generalprotection
— charmsandprayersagainstthebiteof a snakeor of a maddog
— charmsandprayersto stoptheflow of blood
— charmsandprayersagainstblockedwater(urine)

— charmsandprayersagainsttoothache
— prayersagainstvariousotherformsof sickness

— prayersfor a speedyandsafechildbirth
— prayersandrituals againstthunderandlightning

— prayersto protecttravelers

— prayersfor protectionin acourtof law

— TheLetterfromHeavenaboutSunday
— Jesus’Letterto King Abgar
— St. Theodosius‘s Coffin Letter
- the SATORAREPOTENET OPERAROTAS squareandrelatedtalismanic

seals(oftenascribedto Solomon)

Mostof thesetextsare probablytranslationsfrom theGreek,andGreek
parallel textsseemnotto berare, althoughfew havebeenpublishedby modem

scholars.19However,St. Theodosius‘s Coffin Letteris an EastSlavic original

text, theorigin of which isrecountedin thefirst chapterof thePaterikonof the
KievanCryptsMonastery.20

2. Divinatory Texts

About adozendivinatorytextsareknownin ChurchSlavonictranslation.They

fall naturally into severalgroups.There are,first of all, a few bibliomantic
texts.In thepureformof bibliomancy,aftera few prayers,abook is openedat

19 See alsoE Pradel,Griechischeund siuditalienischeGebete,Beschworungen

undRezeptedesMittelalters, ReligionsgeschichalicheVersucheund Vorarbeiten111.3
(Giessen,1907),aswell asthevariousworksby ArmandDelattecited in notes36, 48,
and49 below.

20 DmytroAbramovyc,Kyjevo-pecers’lcyjpateryk,Pam’jaakymovy tapys’mens-
avadavn~oji Ukrajmny4 (Kiev, 1930), 1—5; cf. 212 note4 for the scholarlyliteratureon
the Coffin Letter
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randomto yield a suggestivetext. Thus onemay openabook of theBible to

seewhatversefirst catchestheeye.Alternatively, thebook that oneopensmay
havebeenprovidedwith specialnotesfordivination.

The bestattestedof thesebooksis theDivinatory Psalter(Gadatel‘naja
Psallyr’),21 which is extantin severalcopiesfrom the eleventhcenturyon.
Here one choosesa Psalm,perhapsby opening the book at random, and
readsthe non-biblical sentenceassociatedwith that Psalmarid written at the
foot of the page.An alternatemethod of choosing the Psalmnumberseems
to haveinvolved a spiral arrangementof the numeralsfrom 1 through 150
(a few suchspirals havesurvivedin manuscriptsfrom the thirteenthcentury
and later); conjecturally, one cast a pebble or seedonto the spiral. Also,
the 150 divinatory motes were sometimescopiedby themselves,apartfrom
thePsalter.22

A secondbibliomantictext is extantin only two manuscripts:theArt Re-

vealedto the ProphetSamuel(Xitrost’ proroku Samuiluotkrovena).Here the
diviner recordsasoddoreventhenumericalvaluesof theinitial Cyrillic letters

of thefirst four verseson apageselectedby openinga book of theBible at

random.Hethemreadsoneof sixteendivinatory motesas indicatedby thespe-
cific sequenceof odd or evennumberswhichhechose.23

Closelyrelatedto thesetextsin its structureis analeamantic(orastragalo-

mantic) text, accordingto which the diviner selectsoneof 56 sentencesby

21 Hereandbelow1 give notonly aninventedEnglishtitle for eachtext, butalso

the title (in its Russianform) by which it is most commonlycited in moderuSlavic
scholarship.

22 M. Speranskij,Iz istorii otrecennyxknig, I: Gadanzjapo Psaltiri, Pamjatniki
drevnejpis’mennostii iskussava129 (St.Petersburg,1899);V. M. Istrin, “K voprosuo
gadatel’nyxPsalairjax~’Letopis’ Istoriko-filologiceskogoobscestvapri Novorosszjskom
universitete9 [= Vizanaisko-slavjanskoeotdelenie61(1901),153—202.CarloVerdiani,
“Ii SaiaerioLaurenziano-Voliniense,codicepaleoslavodel 1384~’RicSlav3 (1954), 1—
29, providesaphotographof suchaspiral(fig. 1).

23 Speranskij,Iz istorii otrecennyxknig, I, 58—66,andPrilozenie,15—20;Gerhard
Birkfellner, “SlavischeBibliomantie (Zurabergluubisch-prognostischenVolksliteratur
bei den Slaven)~’LitteraeslavicaemediiaeviiFranciscoVenceslaoMaressexagenario
oblatae, SagnersslavisaischeSammiung8 (Munich, 1985), 31—51. Althoughthis text
is surelya translation,no original seemsto havebeenfound or published.Eachof the
four numbersadmitsof two possibilities,odd or even;hencethe total numberof pos-
siblechoicesis 2 X 2 X 2 X 2 = 16.
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rollimg threesix-sideddice.24This istheDivinatoryBookofKingDavid(Kniga
gadatel’izajaproroka i carja Davida).23

In geomancy,thediviner castsfour setsof four randomnumbers,eachof

which may beeitherodd or even.(For convenience,all odd numbersarere-
ducedto the number1, all evennumbersto thenumber2.)Hemay castthese
numbersby any randomprocess,for example,by throwing ahandfulof peb-

bleson apatchof groundwhichhasalreadybeendivided into four “fields” by
scratchingthreeparallel lines,or by spatteringdropsof ink onto a pieceof

papersimilarly markedwith threeparallellines. From thesefour setsof the
numbers1 or 2, hethenderivestwelvefurthersetsof four numbers1 or 2 by

a rathercomplicatedprocedure.Thesixteensetsthatresultfromthisprocedure
aretheninterpretedin astrologicalterms.Thereis omelengthygeomantictext,
first publishedwithin the last decade,namely,the Rafli Book(Kniga Rafii).26

24 Thereare6 possiblerolls with all threedice the same,30 with only two dice
the same,and20 with all threedicedifferent; the sumis 56 possiblerolls. Theorderof
the diceis irrelevanato the choiceof a text.

25 Pypin, Lofnyei otrecennyeknigi, 161—66; Speranskij,Iz istorii otrecennyx
knig, I, 66—76,114—68,andPrilozenie,76—99;5. P. MordovinaandA. L. Stanislavskij,
“Gadaael’nyeknigi XVII v. xolopaPimenaKalinina~’ Istorija russkogojazyka:Pamjat-
niki XI—XVIIlvv. (Moscow, 1982),321—36.Althoughthis text is surelyatranslation,no
originalseemsto havebeenfoundorpublished.A similar aleamantictext,whereone
choosesfrom 216Homericversesby rolling asix-sideddiethreetimesin succession,
is foundin a Greekmagicalpapyrusof the3rd or 4th centuryA.D., PGM VII.1—148:
seeHansDieterBetz, TheGreekMagicalPapyri in Thanslation,including theDemotic
Spells(Chicago-London,1986), 112—19.Severallaterparallelscanalsobefound.

26 A. A. Turilov and A. V. Cernecov,“Qirecennajakniga Rafli~’ ThDrLit 40
(1985), 260—344;idem, “Novoe imja v istorii russkojkul’tury,” Priroda (1985), 9,
88—97; idem,“K kul’aurno-istoriceskojxarakteristikeeresi‘zidoysavujuicix’~‘Germen-
evtika drevnerusskojliteratury XI—XVI veka(Moscow, 1989),407—29.The RafliBook
seemsto meto beanadaptationof awesternEuropeanRenaissancetext, but I havenot
yetfoundits source;previousscholarshiphasemphasizeditspresumedeasternsources.
(Notethat the word rafli, thoughultimatelyderivedfrom Arabic raml, reflectsneither
the Arabic form of the word nor the Greek ramplion or rabolion/raboulion,but the
Latin raffia, the Frenchrafle, or the English raffle, all of which areattestedfrom the
14thcenturyon, and originally referredto a processof divinationin which threesix-
sideddiceare thrown.Theoldestattestationofthe wordin westernEuropeseemstobe
in a Frenchdivinatory text, editedmostrecentlyby Erik von Kraemer,LeJeud’Amour~
CommentationesHumanarumLiaterarum54 [Helsinki,1975].) A large-scaleaccount
of westernEuropeangeomancyduringthe middleageshasnowbeengivenby Therese
Charmasson,Recherchessur unetechniquedivinatoire: Lageomanciedans1 ‘Occident
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A muchbriefer treatiseof the samegeneralsort,but without anyastrological
terminology,remainsunpublishedexceptfora few brief extracts:theGatesof
Aristotle (Vrata Aristotelja).27

Many other divinatory texts are bestcharacterizedas omenbooks, or
manualsfor the interpretationof naturallyoccurringomens.Mostof thesetexts
are aboutomensin theheavens,but onetext interpretstremblingin various
partsof thebody. Herebelongat leastthefollowing texts:26

— theKalendologion(Koljadnik), aboutthe dayof theweek on whichChrist-
masfalls29

— theBrontologion(Gromnik),aboutthunderin termsofthesignsofthezodiac
andtheageof themoonwhenit is heard30

medieval,Centrederecherchesd’histoire et dephilologiedela IVe Sectionde l’Ecole
pratiquedes HautesEtudes,V: Hautesetudesmedievaleset modernes44 (Geneva-
Paris,1980).

27 M. Speranskij,“Aristotelevy vraaai Tajnajatajnyx~’SbornikstatejvCest’aka-
demikaAleksejaIvanovicaSobolevskogo,ShoruikQadelenijarusskogojazykai sloves-
nostiAkademiinauk 101.3 (Leningrad,1928), 15—18. This is not to beconfusedwith
the pseudepigraphicSecretaSecretorum(Tajnaja tajnyx)ofAristotle, mentionedbelow
(note40).

21 Qahertexts, notlistedhere,may befoundin Pypin,Lofnyei otrecennyeknigi,
156—57, 159—60; Tixonravov, Pamjatniki, II, 398—424.Cf. Thor Seycenko,“Remarks
on theDiffusion of ByzantineScientificandPseudo-ScientificLiteratureamongthe
Orthodox Slavs~’SlEERev59 (1981),321—45 (at 338—40).

29 Pypin, Lofnyei otrecennyeknigi, 155—56,157—58; Tixonravov,Pamjatniki, II,
377—81; Biljana Jovanovic-Stipcevic,“0 zimamai koledamau Zborniku popaDra-
golja~’ Arheografskiprilozi 2 (1980), 15 3—74.JamesH. Charlesworth,The Old Testa-
mentPseudepigrapha(GardenCity, N.Y, 1983),I, 60 1—4, givesanEnglishtranslation
of anearly Latin versionof the sametext; Charlesworthwasnot awareeitherof the
Church Slavonic version or of the Greektextsmentionedby Seycenko,“Remarks~’
339 note 45. All versionsare pseudepigraphicallyattributedto the Prophet Ezra in
manymanuscripts.

30 Pypin, Lofnyei otrecennyeknigi, 154—55;Tixonravoy,Pamjatniki, II, 361—74;
V. N. Pereac,Materialy k istorii apokrifa i legendy,I: K istorii Gromnika: Vvedenie,
slavjanskie i evrejskie teksay, Zapiski Istoriko-filologiceskogo fakul’teta S.-
Peaerburgskogouniversitet54. 1 (St.Petersburg,1899);idem, “Materialy k istorii apok-
tifa i legendy,[II]: K istorii Lunnika,” IzvestzjaOtdelenzjarusskogojazykai slovesnosti
Akademiinauk6 (1901),3, 1—126;4, 103—31.Cf. Seycenko,“Remarks~’338—40 notes
43, 47, for theparallelGreektexts.
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— theAstrapelogion(Molnzjanik), about lightning in termsof the monthand
daywhenit strikes31

— theSelenodromion(Lunnik),aboutthesuccessor significanceof activitiesat

any givenageof themoon(in days)32
— On the Encircling of theMoon (Okrufeniemesjaca),aboutthering around

themoon in termsof themonthwhenit is seem33

— On GoodandEvil HoursandDays (0 casaxi dnjaxdobryxi zlyx)34

— thePalmologion(Thepetnik),abouttheomensto bedrawnfrom tremblingin
variouspartsof thebody33

Particularlyinterestingis a treatiseon scapulomancyor omoplatoscopy,

that is, on divination fromthecracksor linesthatappearin theshoulderblade
of an animal afterthebonehasbeenheatedovera fire. Only onemanuscript

of this text is knownto exist: On Omoplatoscopy(Lopatocnik).36

3. HerbalsandOtherTextswith ElementsofNatural Magic

The textology of the Church Slavonic herbalsand related works is not
well understood,but thereseemto be at leastthreesuchtextswhich exhibit
elementsof magic. Two of them areherbals: theHerbal (Zelejnik) andthe

RefreshingGardenofHealth (Vertogradproxladnyjzdravzja).37
Much aboutthesetwo works still remainsuncertain,but it is clear that

theRefreshingGardenofHealth is atranslationof awesternEuropeanwork,

theHortus Sanitatis.This massivecompilationwasfirst printedat Mainzby

31 Tixonravov,Pamjatniki, II, 375—76.

32 Thid., 388—95;Pereac,“Materialy,” II. Cf. Seycenko,“Remarks~’ 338 note42,
for theparallelGreektexts.

33 Tixonravoy, Pamjatniki,II, 396—97.
34 Thid., 382—87.
33 M. Speranskij,Iz istorii otrecennyxknig, II: Thepetniki, Pamjatniki drevnej

pis’mennostii iskussava131 (St. Petersburg,1899),wherea Greekparalleltext is also
given.

36 M. Speranskij,Iz istorii otrecennyxknig, III: Lopatocnik,Pamjatniki drevnej
pis’mennostii iskussava137 (St.Petersburg,1900).A Greekparalleltext maybefound
in ArmandDelatte,AnecdotaAtheniensia,I: Textesgrecsinadits relatifsa l’histoire des
religions, Bibliothequedela Facultedephilosophieetleatresdel’UniversitedeLiege
36 (Liege-Paris,1927), 206—9.

37 On thesetexas,which remainunpublished,seeL. F Zmeev,Russkievraceb-
niki, Pamjatnikidrevnejpis’mennostii iskussava112 (Si.Petersburg,1895).Onebrief
text with thetitle Zelejnikwaspublishedby Tixonravoy,Pamjatniki, II, 425—28.
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JakobMeydenbachin 1491,andwassubsequentlyrepublishedmanytimesnot
only in itsoriginal Latin, butalsoin FrenchandLow Germantranslations,and
partly also in High German,Dutch,andEnglishones.The ChurchSlavonic
translation was made in 1534 from the Low Germantranslation,entitled
GaerdederSuntheit, whichhadbeenprintedthreetimesatLilbeckby Steffan
Arindes in 1492, 1510, and 1520. It is possiblethat the oldestform of the
ChurchSlavonicHerbal (Zelejnik)alsoderivesfrom someotherwesternEuro-
peanprintedherbal.

In the absenceof any edition of theseChurch Slavonic texts, onecan
only note that theLatin Hortus Sanitatis is repletewith elementsof magical

herbalism,andthat mostor all of theseelementswould havebeenpreserved
by the two successivetranslations,first from Latin into Low Germanandthen
from Low Germaninto ChurchSlavonic.Since the first Latin edition hasan
extremelyfull index,it is easyto find the many andvariousprescriptionsfor
divination andspellcraft,for cosmetics,for poisons,for contraceptives,andfor

abortifacients.Thereis evena methodwhich usesthe herbsalvia (sage)“to

make a houseseemto be full of serpents?38The scholarly literatureon the
ChurchSlavonicherbalsalsoindicatesthepresenceof charmsor magicalpray-
ersin someof their manuscripts.39

Although it is not strictly aherbal,thereis oneotherwork whichshould

be cited here, sinceit containsthe samesort of prescriptionswith elements
of magic. This is the pseudepigraphicSecretaSecretorum(Tajnaja tajnyx) of
Aristotle,whichseemsto havebeentranslatedfrom aversionin Hebrewsome-
timein the latefifteenthorearlysixteenthcentury.40

36 HortusSanitatis(Mainz, 1491): for theindicesseefols. 2Alr—ESr; for salvia

seechapter404 of the sectionon herbs
39 0. B. Straxova,“Fragmentyzagovoroyi molity v Travnikax~’ ~tnolingvistika

teksta:Semiotikamalyxformfol’klora, I: Tezisyipredvaritel’nyematerialyksimpozi-
umu(Moscow, 1988),40—42.

40 M. Speranskij,Iz istorii otrecennyxknig, IV: Aristotelevyvrata ili Tajnaja taj-
nyx,Pamjatnikidrevnejpis’mennostii iskusstva171 (St. Petersburg,1908);idem,“Ani-
stotelevyvrata?Of particularvalue arefive recentstudiesby W E Ryan: “A Russian
Versionof theSecretaSecretorumin the BodlemanLibrary,” OxjSlPap12(1965),40—48
and2 plates;“The OnomanticTablein the OldRussianSecretaSecretorum,”SIEERev
49 (1971), 603—6; “The Old RussianVersion of the Pseudo-AristotelianSecretaSe-
cretorum,” SlEERevS6 (1978), 242—60; “The SecretaSecretorumandthe Muscovite
Aristocracy,”Pseudo-Aristotle,The Secretof Secrets:SourcesandInfluences,ed.W F
RyanandCharlesB. Schmitt, WarburgInstitute Surveys9 (London, 1982), 114—23;
“Aristotle andPseudo-Aristotlein KievanandMuscoviteRussia~’Pseudo-Aristotlein
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IV. Considerationsfor FurtherStudy

Thequantityof written magicaltextsthathassurvivedmight surpriseascholar
who hadstartedhis researchby observinghow Orthodox Slavic canonlaw,
andalsoOrthodoxpenitentialcanons,reprehendedthepracticeof magic.

Forexample,in theso-calledSyntagmaXIVTitulorum, aChurchSlavonic
translationof which is preservedin manuscriptsfrom thetwelfth centuryon,

onefinds severalcanonspenalizingvariousformsof magic,sorcery,anddivi-
nation, suchas Canons65 and72 of St. Basil:41 “He that confessesmagic

(goeteia)or witchcraftpharmakeiashalldo penanceas longas amurderer”;
and “He that gives himself to divination mantis shallbe treatedas a mur-
derer?

It would bepossibleto multiply canonlaw citationssuchas thesemany

timesover, and to add to them a largenumberof brief negativecomments
made in passingin various homilies. Most suchtexts, like the Canonsof

St. Basil just cited,aretranslationsof Byzantineoriginals,andthus mustbe

usedwith caution as evidencefor theattitudesof theauthoritiesin Slavia

Orthodoxa.42

Similarcomments,however,occasionallyare foundin original Orthodox
Slavic compositions,for example, GrandPrince Vladimir’s Statute about

Tithes,JudgmentsandClerics, or GrandPrinceJaroslay’sStatuteaboutEccle-
siasticalJudgments.GrandPrinceVladimir’s Statute,in its earliestredaction,
reservesa numberof crimes for ecclesiasticaljudgment,including thoseof

“witchcraft, cursing,ligatures,herbs,heresy”(“ved’stvo, urekanie,uzly, zel’e,

theMiddleAges:TheTheologyandOther Texts,ed. Jill Kraye, W E Ryan, andC. B.
Schmitt,WarbungInstituteSurveys11 (London, 1986), 97—109.

41 V. N. Beneievic,Drevne-slavjanskajakormcajaXIVtitulov beztolkovanzj(St.

Petersburg,1906), SOO, 502.The Englishtranslationfollows HenryR. Percival,The
SevenEcumenicalCouncilsoftheUndividedChurch, TheirCanonsandDogmaticDe-
crees,Togetherwith theCanonsofAll theLocal SynodsWhichHaveReceivedEcumeni-
calAcceptance,A SelectLibrary of theNiceneandPosa-NiceneFathersof theChris-
tian Church,2ndsen. 14 (NewYork-Oxford-London,190S),608—9.Cf. Ia. N. Scapov,
Vizantzjskoei jufnoslavjanskoepravovoenasledienaRusivXI—XIIIvv. (Moscow,1978)
for the textologyof thesetranslations.

42 A noteworthyexampleof sucha text translatedfrom the Greek is the early-
printedNomokanonili zakonnoepravilo (Kiev, 1620, 21624 31629),with its extensive
treatmentof manyformsof magic.Largeexcerptsfrom its treatmentof magicmaybe
found reprinted in E Buslaev, lstoriceskajaxristomatzja cerkovno-slavjanskogoi
drevne-russkogojazykov(Moscow, 1861), 1049—56.
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ereticestvo”);andlater redactionsof the sameStatuteaddseveralothersuch
crimes to the list.43 Similarly, GrandPrinceJaroslay’sStatute originally in-

cludedthefollowingciause:44“If awife is anenchantress,ligatrix or sorceress

or herbalist(“Carodeica,nauznica,ili volxva,ili zelejinica”),threegrivny to the
Metropolitan,andherhusband,havingdiscoveredher, shallpunishherandnot
bedivorced?

In view of their brevity andgenerality,all commentslike thesemay as
readily, or morereadily, referto practicesof folk magic thanto thoseof the
written traditionof magic.(Thisfolk magic,of course,includesbothChristian
and pre-Christianelements,both nativeSlavic and imported elements;but
whatevertheorigin of its elements,it is magic that is transmittedchiefly by
oral tradition,not in writing.) Only rarelyis thereanunambiguousreferenceto
anyof thewritten magicaltextsof SlaviaOrthodoxa,or to any of thepractices
describedin them.43

Only oneor two specificreferencesto written magicaltextsare detailed
enoughto shedmuchlight ontheconditionsunderwhichsuchtextswereused.

Thusthefollowing questionandanswer,found amongthe HundredChapters

compiledby the ecclesiasticalcouncil held at Moscow in 1551, is uncom-
monly informative:46

Question17. And in oun SovereignDomain Christiansstriveunjustly,
andhaving utteredslander,kiss the Crossor the icons of the Saints,
andfightoutsidethecity andshedblood. Andonthoseoccasionsmagi-
ciansandenchantersrenderassistancethroughspellcraftof theDevil’s
teaching,and inspectthe Gatesof Aristotle and the Rafli Book, and
divine by the starsandplanets,and inspectthe daysandhours,and
deceivetheworldby suchdevilishacts,andseparateit from God. And
trustingin suchenchantments,theslandererandthecalumniatordo not
keepthepeace,andtheykisstheCross,andthey fight outsidethecity,
andhavingutteredslander,theykill.

AnswerThemostpiousSovereignoughtto commandin his Soy-

43 Ja.N. Scapov,DrevnerusskieknjafeskieustavyXI—XVvv.(Moscow,1976), 1S,
cf. 16—84 passim.Cf. idem, Knjafeskieustavyi cerkov’ v DrevnejRusiXI—XIV vv.
(Moscow, 1972),30, 34—3S,46—48.

44 Scapov,Drevnerusskieknjafeskieustavy, 89, cf. 97, 102, 105. Cf. idem,
Knjafeskieustavyi cerkov’, 247—48.

43 For all thesetextsseeV. J. Mansikka,DieReligionderOstslaven,I: Quellen,
FolkioreFellowsCommunications43 (Helsinki, 1922),esp. 260—80.

46 D. E. Kozancikov,Stoglav(St. Petersburg,1863),136-37.
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ereigncity Moscowandin all cities of theRussianSovereignDomain,
that suchmagiciansandenchantersandspellcasters,and those who
inspecttheRafli Bookand the GatesofAristotle,and [divine] by the
starsandplanets,anddeceivetheworldby suchdevilishacts,andsepa-
rate it from God,anddo othersuch Hellenic deviltry—andall such
God-abominateddeceithasbeenrenouncedby theHoly Fathers—that
from now andhenceforththeseheresiesshallbe completelystamped
out. WhoeverhenceforthamongOrthodoxChristiansshallby suchen-
chantmentssow deceitamongthe people,either in housesor outside
the city, and thereaftershall be discovered,oughtto suffer thegreat
wrath of the Sovereign.And thoseOrthodoxChristianswho shallac-
ceptsuchdevilish Hellenic enchantmentoughtwholly to be castout
andcursedaccordingto the SacredCanons.

Elsewherein thesameHundredChaptersthereis asecondcondemnation

of the Rafli Book, the SixWings,theRaven’sCall, the GatesofAristotle,and
severalothersuch works, whereunusuallystringentcivil andecclesiastical
penaltiesareproposedfor thosewho shallkeeporreadsuch“God-abominated
hereticalbooks” (“Bogomerzkieknigi eretieeskie”)and “heretical rejected
books” (“enetiCeskieotreCennyeknigi”).47

As notedalready,thesurviving magicaltextsarelikely to beonly partof
what onceexisted,as is truefor every kind of medievalSlavic written text.
Evenso, theyaresufficientlynumerousto suggestfurtherlines of inquiry, two

of whichtouchon themotivesthatmayhaveledtheOrthodoxSlaysto translate
andto copysuchproblematictextsin thefirst place.

1. TextsNotTranslated

First,onemightinquirewhetheranyclassof Byzantinemagicaltextsseemnot
to havebeentranslatedby the OrthodoxSlays.If so, whywere suchtextsleft
untranslated?We may attemptto settlesucha questionby comparingounre-
sultswith thesurveysof theknown Byzantinemagicaltextsby A. Delatteand
now by R. Greenfleld.49When we do so, oneclassof texts emerges:theredo

not seemto be any ChurchSlavonic versionsof anyof the Greekmanualsof

47 Ibid., 139—40.
48 Delatie,Anecdota,I; idem, La caaoptromanciegrecqueet sesdarivas, Biblio-

thequede la Facultedephilosophieet lettresde l’Universite deLiege48 (Liege-Paris,
1932); RichardP. H. Greenfleld, Thaditionsof Beliefin Late ByzantineDemonology
(Amsterdam,1988).
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ceremonialmagicanddemonology,suchas theTestamentof Solomonor the
MagicalTreatiseofSolomon.

49

This may be the result of chance:copiesof thesemanualsin Greekare
now quite uncommon,andonemay conjecturethat no Greekoriginal hap-

penedto comeinto thehandsof anySlav who might havewishedto translate
it. More likely, however,is thehypothesisthatsuchtextswereamongthemost

alarmingandreprehensiblein theentirecorpusof Greekmagicalwritings, and
thuswerecopiedinfrequently,andfrequentlydestroyed.

In westernEuropeduring thehighmiddle ages,thetheorybecamedomi-
nantthatall magicinvolved apactwith demonicpowersorallegianceto them,

andhencecouldbeseenas theethicalandmoralequivalentof treasonto God.
Medievalistshaveamply documentedthis line of development,whichhad as
its final result the notoriouswesternEuropeanwitch-huntsfrom the latefif-
teenthcenturyup to the earlyeighteenth.30Undersucha theoryall forms of
magic,whetheractiveorpassive,areequallyreprehensibleandequallyhorri-

fying: thereareno differencesof degreebetweenthem.
It cannotbe too muchemphasizedthat sucha theoryis not universal,

evenwithin Christendom.Rather,its dominanceis theresultof quite specific
developmentswithin westernEuropeanChristianity,and theresultingwitch-

huntswereexacerbatedby theextremestressesto which westernEuropewas
subjectin the sixteenthandearlyseventeenthcenturies.Thereis no reasonto
expectcomparableeventsin thehistoryof theeasternOrthodoxchurches,and
theydid not takeplacethere.31

49 ChesterCharltonMcCown, The Testamentof Solomon(Leipzig, 1922);De-
latte, Anecdota, I; idem, “Le traite des plantesplanetairesd’un manuscnitde Le-
ningrad AIPHOS9 = Pankarpeia:MelangesHenri Gregoire](1949), 145—77; idem,
“Un nouveauaemoinde la litteraturesolomonique,le codex Gennadianus4S d’A-
thenes~’AcadamieroyaledeBelgique,Bulletin de la Classedeslettreset dessciences
moraleset politiques, Sth sen. 4S (19S9), 280—321; David Pingree,“Some of the
Sourcesof theGhayatal-Hakiam,” JWarb43 (1980), 1—15 (at 9—12); Greenfleld,Thadi-
tions ofBelief 157—63,andpart II, passim.

30 RichardKieckhefer,EuropeanWitchThials: TheirFoundationsin Popularand
LearnedCulture,1300—1500(Berkeley-LosAngeles,1976);EdwardPeters,TheMagi-
cian, the WitchandtheLaw (Philadelphia,1978).

31 A smallseriesof 17th-centuryMoscowtrials for malevolentmagic, allegedly
practiced(in most cases)againstthe sovereignfamily, seemto me to reflect western
Europeanattitudes,andnotto betheresultof somepurely internaldevelopmentof the
cniminalizationof magic in Russiancivil law. Cf. RussellZguta, “Witchcraft Trials in
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Instead,it may alwayshavebeenpossiblein SlaviaOrthodoxa,as appar-

ently also in Byzantium(andin westernEuropebeforethe high middleages)
to practicemanyformsof magicwithoututterly renouncingone’sChristianity:
althoughagainstcanonlaw (andoftencivil law aswell), magicwas generally
treatedasa crimecomparableto homicideor thereprehendedkindsof sexual

activity, ratherthan to apostasyor treason.At any rate, the penaltiesunder
canonlawaregenerallymuchmilder thanexcommunication,andtypically in-
volve severalyears penanceonly. Theseare severepenalties,but much less

severethanthosefor treasonor. apostasy.
If, however,any kind of magicalpracticemight havebeenviewedas a

form of apostasyor treason,onemight supposeit to havebeenmagic that
explicitly treatedwith demons,to persuadethemto work one’swill. 1 havenot
found anyoriginal ChurchSlavonic text which I cancite in clearsupportof
this educatedguessof mine, but 1 suspectsuchtextsdo exist.32This kind of
magic, of course,is the subjectof the untranslatedTestamentof Solomon

or theMagical TreatiseofSolomon.

2. WeretheMagical TextsUseful?

Second,onemight askwhetherthetextsthatweretranslatedandcopiedwere
actuallyused.If so, why were they used?Were they actually useful?Did at
leastsomeof thepracticesthey describeactuallywork?

We maytakeit as an axiomthata textrarely usedis a textrarely copied.

To apply this axiom, of course,onemustunderstandits sphereof application,
which is to texts that arecopiedby themselves.It shouldbe obviousthat a
rarelyusedtext maybepartof a frequentlyusedlongerwork, andthatsucha
longerwork will often becopiedin its entirety,with its rarelyusedpartsin-
cluded.Thus,someof thetextsin theoccasionalpartof theEuchologion(the
Trebnik, asit is termedin ChurchSlavonic)arerarelyused,sincetheoccasions
for their usearerare;but copiesof thesetextsarecommon,sincetheEucholo-

Seventeenth-CenturyRussia~’ AmericanHistorical Review82 (1977), 1187—1207;
idem, “WasThereaWitch Crazein MuscoviteRussia?”SouthernFolkloreQuarterly
40 (1977), 119—27; idem, “The Ordealby Water (Swimming of Witches) in the East
Slavic Wonid~’ SlavicReview36 (1977), 220—30, which cite the earlierliteratureand
arguefor the oppositeview.

32 TheByzantinetexts,ofcourse,aresurveyedby Greenfleld,ThaditionsofBelief
125—29,249—52.
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gion asawholeis frequentlyusedandfrequentlycopied.By this principle, it
is clearthatmostof theshortermagicaltextsandalmostall of the longerones
were in fact used,sincecopiesseemto havecontinuedto be madeof them
fromtimeto time. Theremight besomeexceptions,perhapsamongthe longer
textsthat havesurvivedin justonecopy each.

Thus we are driven, willy-nilly, to confrontsomehardquestions:were
thesetextsactuallyuseful; andif so, how?Is thereany way in which these
magicalproceduresmaybe saidactuallyto haveworked?Onecanindeedar-
gue(evenasastrictly scientificmaterialist)thattherearewaysin whichmagi-
cal practicescan beboth usefulandeffective,andotherways in which they
canappearto be effectiveto an unsophisticatedobserver.Let us briefly con-

sidersomeof theseways.
If magic,beforethemodernera,is not yet wholly distinctfrom science

andtechnology,then certainlysomepartsof magiccouldbe the ancestorsof
scientifically or technologicallyvalid practices.Obvious examplesmay be
foundin therealmof magicalherbalism,where,to cite someexamplesat ran-
dom, a teamadefrom thebarkof thewillow treemaybeusefulin relievinga
headache,or an incensecontainingground-uphempleavesmay makeit much

easierto seeimagesin a mirrorwhenoneis performingthat kindof divination.
Here,of course,wehavecrmdepharmacologyorpsychopharmacology,forwil-
low barkcontainstheactiveingredientof aspirin andhempis marijuana.

However,thereareother, much less obviousfactors to be consideredin
attempting to assessscientifically the extent to which magic might have

workedin medievalSlavia Orthodoxaandelsewhere.They lie, for the most
part, in the realmof appliedpsychologyand folk psychotherapy,which can
oftenbeusedby onepersonto helpor to harmanother.Among themostobvi-
ousexamplesof suchpracticesare thoseto which wenow apply such labels
ashypnosis,theplaceboeffect, biofeedback,hallucinations,alteredstatesof

consciousness,andcold reading.The impactthesepracticeshaveon aperson
may also beenhancedby skillful useof all theartsof deceptionin ways that

magnifytheapparentpowersof thepractitioner.
Moreover,magicalpracticesthathaveno effectivenesswhatever,evenin

thewaysjust mentioned,may oftenappearto be effective, simply becausea
favorableresult may follow by chancealone: one says an incantationfor
wealth,andby chancefinds a valuableobjectsoonafter; or oneperformsa
rite to destroyone’s enemy,whosealreadydiseasedhearthappensto fail the
nextday.
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Table2. NaturalCausesof theEffectivenessofMagicalPractices

(1) non-intuitivepharmacological,chemical,or physicalpropertiesof magical
ingredientsormaterials

(2) counter-intuitivepropertiesof reality, for example,
(a) the mathematicsof randomaction,and
(b) the physicsof force, temperatureandheat

(3) counter-intuitivecharacteristicsof the humanorganism,for example,
(a) the placeboeffectandbiofeedback
(b) alteredstatesof consciousness,includinghallucinationsandecstasy,

resultingfrom
—sensorydeprivation
—hypnosis(including autohypnosis)
—externallyadministeredentheogens(psychoactivechemicals)
—internally producedentheogens,including endorphmnes

(c) pheromonesandotherchemicalmessengers
(d) areasofnatural low sensitivityto pain

(4) theneedof thehumanmindto find patternsin randomnessandto trust
(suggestibilityandgullibility)

(S) thepsychotherapeuticeffectsof communicationandattention
(6) the arts of deception:misdirectionofattention,prestidigitation,gimmicked

apparatus,coldreading,etc.

It would takeustoo farafield to considerall thesefactors in detail.Thus
theyare listedsystematicallyin Table2, withoutanyfurthercommentary.33

V. Conclusion

Thuswecometo theendof our surveyof the magicofmedievalSlaviaOrtho-
doxa.The textsare not numerous,in comparisonto thoseknownfrom other
partsof medieval Christendom,Islam, andJudaism.Nevertheless,we have
beenableto drawsomeconclusionsfromthem.

Similarlines of inquiry arenow beingfollowedby classicistsandmedi-

33 Thebestsinglescientifictreatmentof thesematters,for purposessuchasours,
is by AndrewNeher,ThePsychologyofThanscendence,2nded. (NewYork, 1990).For
coldreading,seealsoRay Hyman,“Cold Reading:How To ConvinceStrangersThat
You Know All aboutThem~’ TheSkepticalInquirer 1.2 (1977), 18—37;JamesRandi,
“Cold ReadingRevisited~’TheSkepticalInquirer 3.4 (1979),37—41.
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evalistsinterestedin ancientandwesternmedievalmagic,andalsoby anthro-

pologistsinterestedin the magicof othercultures.In additionto far-ranging
historical surveys,wenow haveanthologiesof translatedtextswith commen-
tary, anumberof quite insightfulstudiesof individual textsandclassesof texts
(mostly charms),andat leasttwo uncommonlysophisticatedanthropological
treatmentsof present-daymagicwhichareparticularlyrelevanttotheconcerns
of medievalists.54Among themostpromisinglines of researchare attemptsto
establishfull corporaof specifickindsof texts,forexample,charms,andratio-
nal,scientific investigationsof thewaysin which magicmayappearto work,

or mayreally haveworked,or mayhavehadsubtlepersonalandsocial func-
tionsevenif it did not work.

Suchlinesof inquiryhavealreadyyieldedfruit that canservealsoto nour-
ish studentsof the written tradition of magic in medievalSlavia Orthodoxa.
Evenas the medievalworld,both easternandwestern,is in many respectsa

singleworld, so thewritten tradition of medievalmagic is in many respects
onetradition. We may all expectto gain muchfrom a broad approachto the
studyof medievalmagic.

Brown University

34 In additiontothe recentworkscited innotes4, 7, 8, and 2S above,seeGeorg
Luck, ArcanaMundi: MagicandOccultin theGreekandRomanWorlds (Baltimore-
London,1985);KarenLouiseJolly, ‘Anglo-SaxonCharmsin theContextofaChristian
WorldView,” JournalofMedievalHistory 11(1985),279—93;idem, “Magic, Miracle,
and PopularPractice in the Early Medieval West: Anglo-SaxonEngland~’Religion,
Science,andMagicin Concertandin Conflict, ed. JacobNeusner,ErnestS. Frerichs,
and Paul Virgil McCrackenFlesher(New York-Oxford, 1989),166-82; Brian Mar-
doch, “But Did They Work? Interpretingthe Old High GermanMerseburgCharms
in TheirMedieval Context’ NeuphilologischeMittelungen89 (1988), 3S8—69; T. M.

Luhnuann,Persuasionsof theWitch‘s Craft: RitualMagic in ContemporaryEngland
(Cambridge,Mass.,1989);RichardKieckhefer,Magicin theMiddleAges(Cambridge,
1990); Valerie I. J. Flint, The Riseof Magic in Early MedievalEurope (Princeton,
1991); SuzanneSheldonPamellandLeaT. Olsan,“The Indexof Charms:Purpose,
Design,andImplemenatationLiteraryandLinguisticComputing6(1991),59—63;Lee
Siegel,Netof Magic: WondersandDeceptionsin India(Chicago-London,1991).




